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Introduction

Evangelism, like beauty, is most often appreciated and defined by the beholder.  Most of us think we mean the same thing when we use the term evangelism, but in fact - we do not.    

If we did a survey of the LCJE North America, which would be interesting in and of itself, we would probably discover that our members and observers use the term in many different ways.  We would find we have differing views of what the task of evangelism is and what it includes.

Some of us would perhaps define evangelism as communicating the Gospel message and stop there!  Others, like myself, might suggest that that there are issues beyond the communication of the Gospel message – such as follow-up, ongoing discipleship and congregational planting which are also part of the evangelistic enterprise and that the separation between these critical activities is somewhat artificial. 

For some of us, Jewish evangelism is all about Jewish people accepting Jesus and going to heaven. For others, this concern – significant as it might be - is still only one part of what would be encompassed in the term evangelism.  This is the Lausanne Consultation on Jewish Evangelism and I’m sure we agree that the message we preach and the response we hope to solicit is of primary importance. But evangelism does not stop with the dispensing of the “message”.  In fact, I will suggest that some of what we have deemed as secondary to evangelism should be included as part of our expanded message and evangelistic responsibilities.

When I say the word “evangelism” – an image probably immediately pops into your mind!  You might think of various types of activities that you think of as “real” evangelism. I tend to believe that we all – individually and organizationally – gravitate towards a particular understanding of evangelism. We tend to focus either on what we deem effective, personally enjoy, have experience with, feel qualified to do or what our organizations have developed over the years as the major methods and strategies for carrying out the evangelistic mandate (Romans 1:16, Matthew 28:19-20, Acts 1:8). Our spiritual heritage, culture and organizational values also color how we view Scripture and therefore define evangelism. 

Of course, we are all persuaded that our efforts are biblical or we would not continue to use them!

But we all, especially those of us in full time Jewish ministry, need to periodically rethink our understanding and approach to evangelism.  We need to challenge one another – “iron sharpens iron”.  After all, even though the message we preach is rooted in Scripture and by nature unchanging, the people we hope to reach are always changing.  The dynamism of the Jewish community worldwide is reason enough to reconsider our definition, understanding and approach to Jewish evangelism.

  
May we reflect upon Jewish evangelism today and open our hearts and minds and perhaps reconsider some of our ideas about evangelism so that together we might discover some new ways to reach our Jewish people for Jesus in the 21st century. 

Let me begin by saying that I have read and re-read the Lausanne Covenant (LC).
 In my opinion, it is an excellent document – but dated (the LC reflects the social, political and theological viewpoints of the authors at the time it was written). Even so, it is still foundational to our fellowship and worth reviewing as we think about evangelism. 

I appreciate the LC, because of the breadth of its approach to evangelism, as I believe we have at times constricted the definition of what it means to evangelize. We might miss many wonderful opportunities to reach Jewish people for Jesus in the 21st century because we are “locked” into a narrow band of approach and definition of evangelism. Ultimately, a restricted definition of evangelism limits the potential and power of our witness.

For example, in our North American Jewish missions’ context, the traditional separation of benevolence from evangelism, which comes from the response of Fundamentalists to Liberal denominational missionary efforts, has significantly influenced missions to the Jews.  At one time, missions like Chosen People Ministries and many others recognized that benevolence was not only a responsibility, but also an extremely effective tool for evangelism.

Our post world war two Jewish missions agencies have virtually ignored the evangelistic value of benevolence because we have relegated benevolence activities to pre-evangelism that somehow views good works in the name of Jesus to second-class ministry value.  I find this to be a somewhat Gnostic and a very un-Jewish approach to ministry.  To limit our spiritual concerns to the soul is not very biblical!

In section 5 of the LC we read,

Here too we express penitence both for our neglect and for having sometimes regarded evangelism and social concern as mutually exclusive. Although reconciliation with other people is not reconciliation with God, nor is social action evangelism, nor is political liberation salvation, nevertheless we affirm that evangelism and socio-political involvement are both part of our Christian duty. For both are necessary expressions of our doctrines of God and man, our love for our neighbor and our obedience to Jesus Christ.  

This has been changing in recent days – as a result of the fall of the Soviet Union and the various ministries that have begun feeding, clothing and otherwise helping poor and needy Russian Jews.  We have many examples of this in Israel and even in the English classes designed to teach Russian Jews English in Brooklyn and other cities.  

If  missions to the Jews were to take benevolence to heart, I believe we would find an overwhelming number of new evangelistic possibilities opening up to our ministries – even in North America. 

I find that our emphasis on message blinds us from seeing the possibilities of new approaches to outreach through benevolence. But, again, though important, this is just an illustration of the ways in which we limit our evangelistic efforts through overly restrictive definitions of evangelism.  Benevolence is not after all an evangelistic methodology; it is the authentic fruit of an evangelized life and an expression of Messiah’s love.  It is the type of “good work” that is seen by unbelievers who then glorify our Father in heaven. (Matt. 5:16)  What else could this be but evangelism?  Why don’t we do more of it?

Evangelism Made Simple

Our ministries tend to focus on the most basic aspect of the evangelistic transaction – the nature of the biblical message, the process by which it is delivered and the response to the Gospel by our audience.  This is of critical importance, of course, but evangelism involves far more than a delivered message and a desired elicited response.  We tend to think more about methods then the nature of evangelism and this requires more thought today.

The LC encouraged believers to think about evangelism as the more complicated and complex topic it really is. Evangelism is like a diamond – with many brilliant facets.

Let me attempt to put our present challenge into a bit of historical context. During the 20th century, American Fundamentalists responded to the dilution of the Gospel by Liberal Christianity by emphasizing the simplicity of the Gospel.
  This resulted in a shifting away from benevolence, but also impacted our understanding of evangelism and influenced our methods and strategies. Approaches to evangelism such as the Four Spiritual Laws, the typical Billy Graham sermon (you are a sinner, Jesus died for your sins, accept him now by faith), Evangelism Explosion and many other methods as models for personal evangelism, emphasize the simplicity of the “message”.  

In Jewish evangelism we developed versions of these tools, such as John Fischer’s excellent tract L’Chaim.  We confused message and method as we began to view evangelism in formulaic terms – easily understood and simply presented. 

But if the message of the Gospel is simple, which is a topic that is certainly worthy of discussion, it does not necessarily follow that evangelism is simple – especially the work of world evangelism and Jewish evangelism in particular is anything but simple and even personal evangelism in reality is anything but formula driven. Again, this is why I am so glad the LC reflects upon evangelism in relationship to a variety of significant issues.  

All too often in our context, discussions about evangelism focus on methods and strategies in presenting the message rather than considering the important and broader issues related to bringing the message to the Jewish people.  I have enjoyed the fellowship of the LCJE because we have tried to tackle the hard issues of Jewish evangelism that we all know to be important.  Today is no different.  

I want to encourage us to think about Jewish evangelism in the 21st century as demanding a new approach.  Not because the Gospel has changed, but because our Jewish people keep changing and therefore evangelism requires a new or adjusted approach. I am not suggesting that we simply need new talking points, tracts, DVD’s and web sites as such.  Although we always do!  There is far more to consider if we are going to reach our generation of Jewish people 

Message and Method

In fact, it is possible that we might need to refine, retool and expand the very message we preach to the Jewish community as well as the manner in which we proclaim the Gospel.  I believe the manner in which we present the Gospel (which is only part of what I would call evangelism) also influences and shapes the message we proclaim. The means and manner by which we present the Gospel are part and parcel of the message received by the Jewish people we hope to reach.  

Methods and strategies are not neutral, but are intertwined with our proclamation. Marshall McLuhan was right! The medium does affect the message! In some sense, the methods or more specifically, our approach to evangelism is as much the message as the message itself.  Our methods and strategies speak volumes to the people we hope to reach with the Gospel.

In many wings of the Body of Messiah, the gospel message is and has been attached to issues that some would view again as secondary or methodological.  I am referring to the way in which some believers have stressed some type of behavioral evidence that a person has genuinely accepted Jesus and that this change became an important part of the corpus of proclamation. 

For example, there was a time when temperance was inseparable from the evangelistic message.  The message was – “accept Jesus and stop drinking.” The sermons of Billy Sunday are notorious for this type of appeal.  Decades later, when I became a believer, it was expected that a new Christian would give up drugs and burn them publicly if possible.  It is the same with new age types of materials and books, which would also be burned, ala the early chapters of the Book of Acts.  Unfortunately, sometimes it also involved breaking or burning Beatle and Grateful dead albums!  I admit some mistakes were made!

In some African and Muslim contexts today, the message is preached – accept Jesus and embrace monogamy. Or in the case of the animistic religious culture of some nations, burn your fetishes and idols. 

I could continue with examples, but it is important to understand that our presentation of the gospel oftentimes demands a desired visible change in behavior that evangelists in other cultures understand to be part of the core evangelistic task.

Does this wrongly place undue emphasis on “works” as part of the Gospel message? I don’t think so. It recognizes that when a person accepts the Lord that life transformation will naturally take place and in some instances, the evangelist is simply spelling out what that transformation should look like in a given context.  The message is – “if you really mean it, then your life will change in the following way.” The specifics would change from culture to culture and from generation to generation.  And to some degree – from theological tradition to theological tradition.

Now, I would not argue that the taking on or renunciation of certain behaviors and the resulting lifestyle transformation is a requirement for salvation, but in many instances, like with the rich young ruler, who was challenged to give all he had to the poor – the physical evidence of a commitment to Jesus becomes the watershed moment of salvation faith – or not, in his case.

I am not suggesting that we add a specific behavioral change to the Gospel. But having the end results in mind would be helpful so that we understand what we are encouraging people we lead to the Lord to become. 

As missionaries to the Jews we need to reflect upon the shape and texture of the faithful life we expect from those Jewish people we lead to faith in Jesus.  In particular, as missionaries to the Jews, we must ask the question, “Does accepting Jesus include some type of visible or specific response to their Jewishness?  Would you tell a Jewish person who is accepting Jesus that they need to give up their Jewish identity or commitments?  Synagogue membership?  Should they burn their Tallit and Tephillin?  

Would it involve some level of renunciation in your mind, for example, if a Chassidic Jew embraces the Gospel? Would you expect them to burn their Zohar?  What else would you expect them to renounce? 

Or put another way, what would let you know that this person has accepted Jesus beyond their profession of faith and even their willingness to be baptized?  

Please do not answer quickly, as some of us may have asked this of Jewish people in more subtle ways – albeit unintentionally.

Let me turn this illustration around for a moment.  But, first let me state that the following only applies to those among us who believe that Jewish people who believe in Jesus remain Jews in a theological sense – not merely in a more cultural or ethnic manner of identification.  Based upon your understanding of Scripture, is a Jewish person who accepts Jesus still Jewish, a part of the people of Israel and a living part of the remnant of Israel (cf. Rom 11: 1 – 10).
  This would mean that our unity in Messiah was forged by redemptive blood and the power of Spirit of God.  We are one in Christ, but not the same.  We may be one new man (or woman?), but that is only one part of the truth as we are still spiritually distinct - for God marked the distinction between Jews and Gentiles.  

I am assuming then that you would not ask a Jewish believer in Jesus to give up their Jewish identification – religiously or other wise, but would you then challenge a more secular Jew who accepts Jesus, based upon the biblical basis for their Jewishness and to then actively re-identify as a Jew? 

I am not suggesting that a secular Jew needs to agree to live a more Jewish life in order to be saved.  It is not a part of the core Gospel message, but it might be viewed in the same way we might view the renunciation of other non-or anti-biblical behaviors. Let me explain further.

How many of us have actually told a Jewish person before they accepted the Lord that believing in Jesus would not make them a gentile and that they would actually find being Jewish more meaningful after accepting Jesus. Is this not something we tell Jewish people prior to their making a decision for Jesus on a regular basis?    

Now, how do we come through on this promise? Or is this something we merely tell people to get them over the objection so that they can receive the Lord?  Is there any substance to our encouraging Jewish people to receive Jesus and remain Jews?  If we are serious, would it not be true then that encouraging a Jewish believer to live a Jewish life must be part of our responsibility as part of the discipleship process?  I believe so.

How have we done in following through this part of our message?  Have we followed through on our assurances that the Jewish person accepting Jesus is still Jewish?  Or has this been mere talk? 

As the LC comments in section 11,

We confess that we have sometimes pursued church growth at the expense of church depth, and divorced evangelism from Christian nurture. 

I believe that effective evangelism includes meaningful discipleship.  We need to decide whether or not calling upon new Jewish believers to live a holy life includes our concern that those Jewish people we lead to Jesus live a Jewishly identifiable life as well.  Is this any less biblical?  Would you not agree that living a holy life involves being fully obedient to God and if he created you as a Jew then living that way is part of your obedience to God.

I believe we need to go further in fulfilling our ministry to the Jewish people we lead to Yeshua and help them live as Jewish disciples - as an indigenous testimony within the Jewish community.  This is part of our responsibility for the spiritual nurture of new Jewish believers.  To do this might require a change in our missionary mentality.

Although the above may not be essential to receiving the gift of salvation, still helping Jewish believers in Jesus maintain their Jewish identity is vital to the evangelistic process and cannot be ignored by the evangelist. After all, the work of the evangelist does not end with a person saying yes to Jesus.

The above will impact our activities and affect our methodology.

Diversity in our Midst

It is not my intention to define evangelism for you and your organizations, but rather to help us all define about what we mean by evangelism and to think through the process and scope of evangelism.  

In fact, there is no individual or organization within the fellowship of the LCJE who should determine how evangelism is defined. It is presumptuous and unfair to judge another on the basis of our personal or organizational definition of evangelism.  Again, this is not my intention.

As the LC reminds us in section 3,

We affirm that there is only one Saviour and only one gospel, although there is a wide diversity of evangelistic approaches.
As both individual and organizational members of the LCJE we should agree with the LC and it’s basic understanding of the gospel message,

Jesus Christ, being himself the only God-man, who gave himself as the only ransom for sinners, is the only mediator between God and people. There is no other name by which we must be saved. All men and women are perishing because of sin, but God loves everyone, not wishing that any should perish but that all should repent.

I am not especially trying to add to the statement, but to relate this to our work among Jewish people.

I simply believe that we need to think more deeply about what we tell Jewish people who come to faith about their Jewishness.  And all too often we make this issue so secondary that it no longer matters from either a theological or practical perspective. 

It is also possible that you ascribe to a theological system that affirms the idea that Jews who become believers in Jesus are no longer Jews.  This has been true of many in the church and even in Jewish missions in the past and might be true of some of you gathered in this room.  I am not here to criticize your beliefs, but it is important to relate to what I am saying in light of your theological convictions.  You might believe that Jewish believers in Jesus should not be concerned with developing or maintaining a Jewish identity any more than an Italian maintains his or her Italianess. That is understandable and we have many different theological positions represented here at the LCJE, but please be clear about your position in discussions related to Jewish evangelism so that others know why you take the positions you do.

Our Message

We all affirm the importance of preaching the right message.  So, what is this message that has been entrusted to us?  The core of the Gospel message is found in the Greek term word euaggelion, meaning “good news” in the New Testament is related to the Hebrew phrase, besorah tovah, which is used oftentimes by the prophets in relation to the enjoyment of God’s grace and good promises.  

The term, takes on a more technical meaning, as so often occurs with Greek terms and by the Book of Acts in the New Testament, euaggelion carries with it a certain content and more specified type of Good News.  The “news” spoken of by the writers of the New Testament refers primarily to the story of redemption that begins in the Tenach and comes to fruition in the person of Yeshua the Messiah.  The Gospel, or good news described in the Book of Acts and the remainder of the New Testament, specifically refer to the Good News of redemption through Jesus (Acts 5:42; 13:32 – 33). 

The salient facts of the Gospel are as follows – and well outlined in 1 Corinthians 15:1-3.  The Messiah Jesus died and rose for our sins (according to the Scriptures) and ascended to heaven and waits for the day when He will return to earth to continue his completed work on behalf of all mankind.  The means by which men and women appropriate this Good News is also part of the message.  According to Scripture (Eph. 2:8-10 and many others passages), men and women, Jews and Gentiles are called upon to exercise faith and receive Jesus as their Messiah and Lord.  

The proclamation of the Gospel is not simply telling others some general good news about God and his plan for mankind or by sharing important information such as the Messiah is Jewish, or that we can be Jewish if we believe in Jesus and so on.  There are many good things to say about God that are worthwhile, but ultimately, we are called by God to make the salient facts of the Gospel clear to Jews and Gentiles and to do as Paul suggests, persuade men and woman to accept Yeshua as Lord. 

The Gospel kerygma is really quite a limited communication, and is the core message of evangelism.  It would be difficult for men and woman to have their sins forgiven without knowing how God ordained this to take place.  This also made clear in the Gospel proclamation of the early Messianic Jewish apostles.  

In a quick analysis of Peter’s early sermons in chapters Acts (chapters 2-4) and even Stephen’s dramatic message in Acts chapter 7, we see the following elements of proclamation given to the first century Jewish population gathered in Jerusalem to hear the message of these early disciples of Yeshua.

Jesus is the One spoken of by Moses and the prophets.

In the past we as Jews rejected Him.

We need to repent of our sin – specifically the sin of not accepting Jesus and turn to God through him for forgiveness of sin.

We must accept this offer by an act of our will and be baptized.

We must become His disciples and follow Him and like the early apostles to be involved as well in both the public and personal proclamation of the gospel.

The authors of the LC do a superb job of defining evangelism.  The following is found in the fourth article of the LC.

To evangelize is to spread the good news that Jesus Christ died for our sins and was raised from the dead according to the Scriptures, and that as the reigning Lord he now offers the forgiveness of sins and the liberating gifts of the Spirit to all who repent and believe. Our Christian presence in the world is indispensable to evangelism, and so is that kind of dialogue whose purpose is to listen sensitively in order to understand. But evangelism itself is the proclamation of the historical, biblical Christ as Saviour and Lord, with a view to persuading people to come to him personally and so be reconciled to God.
Many might consider the following elements part of the Gospel message.  We may emphasize different aspects of the message, but for the most part I think we would agree on the critical elements of the Gospel message we preach to both Jews and Gentiles.  The following is a list of what most of us would include in the Gospel message.

The Sinfulness of Mankind

Mankind is separated from God (Romans 3:23)

Mankind is “dead in their sins and trespasses” (Eph. 2:1-3)

The Person and Work of Yeshua

The Divinity and sinless nature of the Messiah Yeshua (Is. 9:6-7, Heb.1:1-3)



The sacrificial death of Yeshua the Messiah (Is. 53)

The Nature of Saving Faith

Saving faith rests in a person not a religion or philosophy (Col. 1:13-20, 2:8-10)

Neither mitzvot nor human effort can save us (Romans 7:12-13)

Salvation is both a process and a decisive moment when spiritual transformation takes place (I John 5:10-12)

 
The Content of Saving Faith

1 Corinthians 15:3 – His death – for our sins, His resurrection from the dead, all according to the Hebrew Scriptures

 The Articulation of Saving Faith

Acts 4:12 – The content of saving faith is specific and exclusive

Romans 10:9-10 – Saving faith is both conscious and intentional and acknowledges that salvation comes through the person and name of Yeshua

The above statement is where some within the Body of Messiah seem to disagree to one degree or another. I, for one, believe that the Gospel must be received by faith in this life for a person to be saved.  However, this is another and more lengthy discussion.

Of course, times have changed!  We now have a more extensive litany of objections to Jesus on the part of our Jewish people as after two thousand years of bloody, Jewish - Christian history we have a whole new set of challenges to this message of grace. 

First and foremost, is that most Jewish people think it is impossible for one to be a follower of Jesus the Messiah and be Jew at the same time. Faith is Jesus is now deemed a traitorous act in light of the history between Judaism and Christianity.  In some respects, evangelism has become more difficult than it was in the first century. Therefore, we need to seek the Lord for His wisdom to present the Gospel in a manner that the chasm can be bridged and not widened.  

Perhaps Peter would have added to his message if he gave the same sermon today at Madison Square Garden, but the essential truth of what he proclaimed almost 2,000 years ago has not changed.  Yet, he may have made a point to his Jewish hearers that in spite of the bloody history between Christians and Jews, that one could still be Jewish and believe in Jesus.

The message is now our responsibility, but we must present it in a way that the Jewish people of today can understand the Gospel and to preach in a way to elicit the best response possible.  We must keep current in our understanding of the Jewish community to develop new ways the Gospel can be presented as the way God can meet the needs of our Jewish people as a whole and as individuals.
  And we must make sure that our message and methods do not ignore the history we trust that the Lord will overcome by His grace and power in the lives our Jewish people – as believing in Jesus for most core Jews today is still viewed as an a ct of spiritual treason.  To believe that we do not need to take this history into consideration in Jewish evangelism is either overly simplistic or unrealistically hopeful.

Identity and Community

However, if the Gospel message is simple, the complexities of our overall endeavor are not as straightforward. There is more to evangelism than delivering the message of life! We must put the message into a 21st century context – and this new context goes far beyond techniques and methodology to the very heart of what our Jewish people are all about and where we as a community are going.  Books such as the Vanishing Jew
 by Alan Dershowitz and Generation J 
and many others have helped us to see the future of the Jewish community in North America and we must respond in like manner.  

When the majority of the Jewish community is concerned with survival and is being threatened by a growing virulent anti-Semitism, we cannot present the message that many Jewish people believe will lead to the destruction of the Jewish people without taking this into consideration as we determine our message and develop our methods and strategies.  We must respond to Jewish evangelism today – not Jewish evangelism in the first century – and to do so without changing the heart and core of the message that points sinful men and women to the Redeemer of Israel.

In light of the above, I believe there are two emphases missing in our efforts to reach Jewish people today with the Gospel. I will label them as Identity and Community. We need to refine and refocus our efforts in Jewish evangelism, without changing the message, to consider matters related to both Jewish identity (a personal concern) and living in Messianic Jewish community (a corporate version of the same concern).  Issues of identity and community should be an increasing part of our thinking about Jewish evangelism as these critical concerns have been the focus of intense interest within the Jewish community as a whole.

These points of emphases counter balance the concerns of the Jewish community and I believe are biblical and should be part of our evangelistic efforts in the 21st century.

With regard to Identity, let me start by saying that I am beginning to believe that what some our critics are saying is true – that we actually often do turn Jewish people into non-Jews by introducing them to Christ.  We sometimes think that merely getting Jewish people saved is what evangelism is all about and it is not.  That is not biblical – it is biblical reductionism and on a fast track towards Gnosticism!  There is more to human beings than the soul.  As Jews, we are an earthly people, attached to family, community and vitally interested in Tikkun Olam – the healing of our world.

Without realizing it, I believe, primarily through omission, we have encouraged Jewish believers in Jesus to live detached from the Jewish community and eventually to become aliens within our own community.  

This has hurt our testimony and witness. I have to come to believe that we must approach our Jewish people with the end result of discipleship in mind. And that developing a visible Jewish identity – even or perhaps especially if we did not have one previously – and living as part of the Jewish community is intrinsic to our discipleship as Messianic Jews.  

This has not been a message we have comfortably embraced within the traditional Jewish missions community.

We know that most Jewish people come to faith through Gentile Christians and that there are far more Jewish believers in local Evangelical churches than in Messianic congregations. This will continue to take place and I am glad it does. I am enthusiastically in favor of what has proven to be so natural and genuinely successful.  

I also believe this will happen all the more as the intermarriage rate increases.  And some of us will be called to help our brothers and sisters in the church do the best they can in reaching Jewish people by providing training, resources and opportunities through evangelistic events etc. to encourage even greater effectiveness.  

I am convinced that we must continue to encourage these wonderful efforts on the part of our Gentile brothers and sisters – especially those in the pew.  Though, I understand the rationale, I would disagree with those within the Messianic movement who might in any way discourage these fruitful efforts. The work of our Gentile brothers and sisters in reaching Jewish people is both biblical and effective (Romans 11:11) and should be encouraged.  But, there is more that needs to be done and we as professional missionaries to the Jews must help our brothers and sisters learn how to encourage Jewish believers to remain Jewish or for that matter to become more Jewish.

More can be done to disciple and encourage Jewish people coming to faith through their Gentile Christian friends to be more effective in their life and witness. By paying attention to one’s ongoing identity as a Jew and by taking that role within the Jewish and Messianic Jewish community more seriously – the power of our testimony will assuredly increase.

Jewish Identity and Evangelism

There will always be a variety of opinions as to what being “more Jewish” looks like.  Some of our brothers and sisters would encourage Messianic Jews to be Torah observant, or even Halakhically focused.  Others have a more general concept of how Messianic Jews might have a more visible Jewish identification in their everyday lifestyle.

Again, there will be many different views on this subject – depending on our theological position and church or Synagogue affiliation.  

Perhaps you are not convinced that the ongoing Jewish identity of a Messianic Jew should be the concern of the evangelist. However, in light of our current situation, if a Jew believes in Jesus and lives a Gentile lifestyle, certain inevitabilities will follow. The most important, perhaps, is the overwhelming likelihood that their children will not have Jewish identities. This result again confirms the greatest objection to evangelism – that a Jew who believes in Jesus is no longer a Jew.  And if a Jewish believer lives as Gentiles, what will come of their witness to their family and Jewish neighbors?

Should encouraging the ongoing Jewish identity of a Messianic Jew be of secondary or of primary concern as part of the evangelistic process?  I believe we are limiting Scripture to relegate evangelism to the proclamation of the salvation message.  The message also calls for a transformed life and if the Bible tells us that Jewish people form a visible remnant (Romans 11:1-11), and then we must teach Jewish identification as part of our message. Both before and after a Jewish person comes to the Lord.

Again, if we have ever told a Jewish person that believing in Jesus will not make them into a Gentile then we have to follow through in our discipleship of the individual by encouraging growth and obedience in this area of life as we might in any other area of their life.

I believe it will make a big difference in the way we evangelize if we have the end result in mind.  If being Jewish, encouraging those who come to faith to live as Jews and not simply using Jewishness as a way to reach Jewish people is important to us - this will influence the way in which we relate the Gospel to the greater Jewish community.

For example, while recognizing that the Jewish community does not especially welcome the preaching of the Gospel, still an approach to evangelism that confirms our outsider’s status could only hurt our efforts. By keeping our identity in mind as we plan our evangelistic strategies, the manner and style in which we evangelize will be impacted. 

We should do all we can to avoid being viewed as outside invaders. Sometimes this is inescapable due to the nature of our message. But we often make things worse because of our insensitivity to how our efforts are viewed within the Jewish community and own easy acceptance of outsider status. 

The logic goes like this – “well, if I will be viewed negatively anyway then I do not have to care how my efforts of evangelism “look” to the Jewish community.  Besides, this is not part of the message and I must be faithful to the Gospel.”  You see – our self-understanding of our identity cannot help but affect the way we do things.  

In fact, by viewing ourselves as Jews, or by recognizing that we hope the Jewish people who come to Jesus will remain Jews and live within the Jewish community, will cause us to rethink the manner and methods of our evangelistic approach.

Effective Jewish evangelism should produce better Jews – both in their love for God, their holy lifestyle and in their identity as Jews.  Again, this type of thinking will impact our strategy for evangelism, change the way we present the Gospel to Jewish people and impact the manner of our discipleship efforts.  

There are some who believe that our witness from within the Jewish community should be more passive in character. The strategy works in the following manner, “if we live visibly as Jews among our fellow Jews  - even - to such an extent that we are even admired for our Jewish commitments, then our Gospel whisper, so to speak, will be somehow become loud enough to be heard. 

To such Gospel-whisperers, any public proclamation of the Gospel – whether street preaching, handing out tracts or staging outreach events – is inappropriate. Overt evangelism or proclamation is to be avoided as it alienates Jewish people from Jesus.

I take these types of concerns seriously, especially in light of the history between Jews and Christians that charges the atmosphere and make genuine communication so difficult. However, we do have the New Testament pattern of clearly communicating the gospel to our Jewish people - especially in the public square.  This has been a real challenge for our mission to the Jews.

However, we might try and find more sensitive ways of doing public evangelism.  I believe we need to review the ethics involved in how and where we proclaim the Gospel publicly, regardless of whether it is legal or not. Perhaps some of the negative responses to our message should be evaluated to determine the nature of the offense we might be constructing by our message or methods. 

We might consider changing the way we evangelize so that our efforts lessen, rather than exacerbate the alienation that often results from our proclamation. However, though I would agree that we should live visibly as Jews for the sake of our testimony and so much more, we must also proclaim the Gospel and do so in ways that is Yeshua honoring and bold, yet sensitive to the concerns of our fellow Jews.  

The LCJE and the Messianic Congregational Movement

I believe it is important to pay special attention today to the Messianic congregational movement – in its varying stripes and streams.  We live in a new world of Jewish evangelism because of the rise of Messianic congregations across the globe.  This is a challenge within this LCJE context because very few members of the modern day Messianic congregational movement attend these meetings.  In this, we are missing a significant perspective – especially on the subject of evangelism – reflected within the Lausanne Covenant, which places great emphasis on the role of the indigenous church in evangelism.  In section ten of the LC and especially the underlined section, the authors describes the challenge culture presents to the purity of the Gospel we preach.

The words of section 10 in the Lausanne Covenant speak for themselves.

The development of strategies for world evangelization calls for imaginative pioneering methods. Under God, the result will be the rise of churches deeply rooted in Christ and closely related to their culture. Culture must always be tested and judged by Scripture. Because men and women are God's creatures, some of their culture is rich in beauty and goodness. Because they are fallen, all of it is tainted with sin and some of it is demonic. The gospel does not presuppose the superiority of any culture to another, but evaluates all cultures according to its own criteria of truth and righteousness, and insists on moral absolutes in every culture. Missions have all too frequently exported with the gospel an alien culture and churches have sometimes been in bondage to culture rather than to Scripture. Christ's evangelists must humbly seek to empty themselves of all but their personal authenticity in order to become the servants of others, and churches must seek to transform and enrich culture, all for the glory of God.

(Mark 7:8,9,13; Gen. 4:21,22; I Cor. 9:19-23; Phil. 2:5-7; II Cor. 4:5)

Perhaps it is time for some of us to examine our own hearts to see if we have embraced the Gentile/Evangelical culture to such a degree that it has now become inseparable from our message?  I have found that in the past when I was accused of doing this I merely ignored the criticism.  But, over the years, I have examined my own soul and must confess that although I have always encouraged Jewish believers to live as Jews, in practice I and sometimes Chosen People Ministries has done more to help them assimilate into our unique Evangelical culture in North America rather than to develop a more indigenous form of our Messianic faith.  

What is the worldwide Messianic congregational movement if it is not an indigenous Jewish movement of Jews who believe in Jesus?  Certainly, many of us are skeptical of the vast numbers of Gentile believers who attend these congregations and the nature of indigineity can be debated, but we must understand that the congregational movement is young in this present generation and still in the process of defining itself. 

The Messianic movement is also of course broader than the congregational movement, but the congregational movement is a very visible expression not to be ignored by traditional Jewish missions – both independent and affiliated denominationally. I might also add that some of us in this room should be included in the congregational movement as perhaps you do belong to the UMJC, IAMCS or the AMC.  

The fact that congregations exist in differing streams, and sometimes exhibit exuberant excesses is not necessarily a sign of ill health but of a more natural diversity within the body seen elsewhere – as well as a product of youthful zeal and growing theological and Jewish understanding.

The tumult of a new movement is also true of many young national churches in various places across the globe.  The African, Latin American and Asian churches are also going through a similar growth process where membership, theology and practice are all in development.  However, the vast gulf between indigenous congregations and some missions in the North America context – does not exist in many places.  

We might want to recognize the wonderful contribution Messianic congregations are making towards helping Jewish believers in Jesus remain and grow as Jews and be more circumspect in how we as missions to the Jews relate to our brothers ands sisters in the congregational movement. I am not suggesting that we offer uncritical support – how non-Jewish! Yet, clearly we need to work towards unity with our brothers and sisters in the various congregational movements and to avoid what has in my estimation emphasized reproach far more than rapprochement.

At the least, we should be supportive of the attempts these Messianic congregations are making to reach our Jewish people and raise up a new generation of Messianic Jews.

I believe it is time that many of us began thinking of Jewish evangelism and the planting of indigenous churches or communities as a more holistic approach to Jewish evangelism than we currently do within the LCJE circles.

After all, the establishment of new communities is the natural result of the power of the gospel.  This is clear from the early chapters of the Book of Acts.  The LC speaks in corporate terms when it describes world evangelization.  For example, in section 6,

World evangelization requires the whole Church to take the whole gospel to the whole world. The Church is at the very centre of God's cosmic purpose and is his appointed means of spreading the gospel.
Therefore, if the goal of evangelism is to found spiritual communities where the gospel goes forward in a more corporate context – then perhaps our approach should take the end into consideration. 

And this takes us to my second missing emphasis – community.

Messianic Communities and Evangelism

Mark Kinzer’s recent book, Post Missionary Messianic Judaism
 may be viewed as suggesting that Jewish missions are unconcerned with building Jewish communities of faith. Certainly, Chosen People Ministries, the Southern Baptists, and a number of us have been very concerned with establishing Messianic Jewish communities as the end result of our direct evangelistic activities.  I do not think we need to choose one or the other – encouraging Jewish believers to be part of Evangelical churches or Messianic congregations.  Both would satisfy the community based needs from the “spiritual” side of life.  

But Kinzer and others offer a thoughtful challenge to those of us who are part of the Jewish missions community.  How can we expect Messianic Jews to live as Jews and to raise their children as Jews without being part of the mainstream Jewish or Messianic Jewish community in some active and visible manner?  This is a challenge we should take to heart.

Once again, the LC speaks directly to issues related to the Gospel and culture. The authors’ note,

Missions have all too frequently exported with the gospel an alien culture and churches have sometimes been in bondage to culture rather than to Scripture. Christ's evangelists must humbly seek to empty themselves of all but their personal authenticity in order to become the servants of others, and churches must seek to transform and enrich culture, all for the glory of God.

This is a serious concern, particularly since it is undisputed that more Jewish people come to faith in Jesus through local churches than through Jewish missions or Messianic congregations.  And again, it is not my intention to diminish the importance of these efforts nor to minimize the blessings that have come to so many of us who are Jewish believers because of these efforts on the part of our Gentile brothers and sisters.  

All I am suggesting is that it is natural for Jewish people who come to the Lord through Gentile neighbors and friends to then begin attending their churches.  It is also natural for the Jewish people who come to faith and attend churches to take on the culture of their spiritual family.  This is to be expected.  

However, we also must understand that with this taking on of Gentile Christian culture – which is quite different than a more secular Jewish culture – we must ask some very hard questions. What will this mean for their children?  What will it mean for the testimony they will have towards their families?  

We all agree that we want Jewish believers in our churches to maintain their Jewish identity. Do we not?  If so, then what do we do about it? 

Some of our missions provide short-term mission opportunities; retreats, camping programs and materials to help Jewish believers who are part of Evangelical churches grow in their own Jewish identities.  Many of us within the Jewish missions community will also provide Bar and Bat Mitzvah training for our young people and many churches will agree to participate in the celebration – albeit many for totally missiological reasons. This is all good.

However, if we, in our strategies as missions, were more intentional in providing Jewish friendly cultural contexts – whether through Messianic congregations or through church based Jewish fellowships, it would make it easier for Jewish believers to keep their identities and live out a corporate testimony.  But, is this really something missions to the Jews are concerned about?  Do we really care if Messianic Jews maintain a Jewish identity?  Do we really believe that this is a biblical mandate – because if we do, then it should be part of our evangelistic strategy from the beginning?  

Again, one of the problems we have is that we separate evangelism from ongoing discipleship, which causes us to believe our work with an individual is completed at a very unnatural time.

And if we are concerned about a Messianic Jew or their children keeping their identity, is it simply because we believe it will lead to more Jewish people accepting Jesus or is there another biblical basis for wanting this to be true?  I think it is imperative for Jewish believers to keep their identity – even for non-missiological reasons – and that this consideration must be part of a new way of reaching Jewish people for Jesus in this century.

The missiological motivation for maintaining Jewish identity seems to fail and I encourage some of you to rethink your theological positions regarding the biblical basis for Jewish believers keeping a theologically mandated Jewish identity as part of the remnant of Israel.

There are other and I believe more biblical reason for encouraging Messianic Jews to maintain their Jewish identities, such as the nature of the Abrahamic Covenant, but at the least, those in Jewish mission should take this responsibility seriously from a missiological standpoint.

Community Based Evangelism - A Model for 21st Century Jewish Evangelism

Community based Jewish evangelism is nothing new, but might be a way to merge the more general forms of Jewish evangelism together with the best of the congregational approach to Jewish evangelism.  It allows for a combination of these two missing elements to flourish – both identity and community.  It can afford a wholesome, biblical and effective climate for ongoing Jewish evangelism and discipleship.  It allows the members of the Messianic community to tell their Jewish family and friends, “come and see how you can be Jewish and believe in Yeshua the Messiah”.  

The local Messianic community will also be the best group to understand the particular needs of the local Jewish community and to discern how these needs may be met through the power of the Gospel.  

There are two ways a Messianic community evangelizes – through the efforts of those natural evangelists who are part of the community and also through more programmed efforts.  Both gifted evangelists and programs are important.
 However, my assertion is that all efforts, spontaneous and planned will become more effective in a community context.

A loving Messianic Jewish community (John 13: 34 –35, Cor.13) allows for a more natural way to share the good news with the families, friends and other relationships within the local Jewish community.  A vibrant Messianic community will draw new believers into a warm, comfortable and Jewish spiritual home – with worship forms that are familiar.  The community base for evangelism will meet the needs Jewish people – especially those of our new generation – have for both community and identity.  And if it is done properly, will also provide a wonderful home for inter-faith married couples and those non-Jews that have a heart for Jewish people.  

Let me also give you some of the personal history as to why I became convinced that the Messianic community could become very useful for the future of Jewish evangelism.  When I first came to CPM, I found that after seven or eight decades of general missionary efforts, that CPM had made a switch to a congregationally based ministry.  I had personally begun a similar pilgrimage soon after I arrived to serve as a missionary in my hometown of New York City in 1990.  Let me explain.  

While living away from my home and family, I had become more individualistic in my faith and my Jewish expression was for the most part Messianic in orientation.  

I had little to do with my Jewish religious identity outside of what was done with other Jewish believers.  This was fine and I was happy attending a conventional church and going to various types of Messianic events and services.  

However, after returning to New York City and living among my not yet Messianic family, and also living in the heart of the New York Jewish community – I began to change.  It took quite awhile, but in a sense I began having my own personal Jewish renaissance.  Please do not confuse this with thinking that all of a sudden I became convinced that Messianic congregations were now the only way to do Jewish evangelism.  I did not and have not.  But, I did begin to see the tremendous value of Messianic congregations and more importantly the effectiveness of community based evangelism.  

Actually, after some time living back in my hometown, I simply became convinced that in one way or another, Jews who believed in Jesus needed to live in a way that is identifiably Jewish.  We all understand that being Jewish is not something you thought about, but something you did and did visibly.   

The most natural Jewish thing to do was not actually religious in nature, though it could involve religion and that was to live within a Jewish community.  Our fellows Messianic Jews in Israel understand this scenario quite well.  Israeli Messianic Jews do not wonder how to publicly identify as Jews – they wonder how to publicly identity as believers in Yeshua.  

Living in the midst of non-believing family and in the center of a thriving and large Jewish community helped me to feel part of the Jewish community – though not especially part of the Messianic Jewish community.  My wife and I in recent years have attended Synagogue more often than I ever thought I would enjoy!  Though I love the musical traditions within religious Judaism, I am not fond of personal and public liturgy.  I know others are and it must be because they have a more poetic soul than I do!

But, I enjoy the Synagogue because I feel part of the Jewish community.  In recent years we have had various debates with a colorful Orthodox Rabbi and this relationship has been enjoyable.  Recently I had lunch with a Reform Rabbi who wants to reach our to Messianic Jews and Evangelicals and this has also been a good relationship. 

No one has especially asked me about my faith at the Synagogue we visit and if they do perhaps I will not be welcome afterwards.  That is possible.  But, more and more I am convinced that Messianic Jews have told themselves they cannot be part of the Jewish community and that this has become somewhat of a self-fulfilling prophecy.  As for my Gentile believing coworkers who are missionaries to the Jews – sometimes I think they have an easier time and more healthy self understanding than some of us as Messianic Jews who expect and all too often receive rejection from our fellow Jews.

I do not intend to paint a rosy picture that even suggests that all is OK between missionaries to the Jews who are Jewish and with the mainline Jewish community.  This is not true.  But, I do believe that if we want, relationships can improve without our needing to compromise on our message and stand for Jesus within the Jewish community.  However, we might think through how we take that stand.  Especially if we live within the community and are not simply as “evangelistic” visitors to the Jewish communities we hope to reach for Yeshua.

We are Jews!  We are part of the Jewish community.  And in some way, we need to live like Jews or we embolden the message of our critics that Jews who believe in Jesus are no longer Jews and no longer part of the Jewish community.  I am not suggesting that we need to live an Orthodox or Conservative lifestyle.  The notion that our Jewish identity and fidelity is linked to only one covenant, the Mosaic covenant is short sighted and that we should consider the Abrahamic covenant as an alternative for various theological and practical reasons.   

Of course, this reveals my more Dispensational understanding of the covenants, in that I continue to see them as related but distinct.  For those who see the covenants as organically connected to one another – then choosing a covenant upon which to base Jewish identification might not be as useful.  

This is understood, but I simply want to demonstrate that there are many ways, both theologically and culturally to identify as Jewish.  However it is done though, I believe it is a biblical obligation for Messianic Jews to live as visible Jewish remnant.   Our identities as Jews may be expressed through community involvement, religious observance, and nationalistic or Zionistic fervor – or through a combination of all of these.  That would make us very Jewish indeed!

There is no need to accept the mainstream Jewish viewpoint that we are no longer Jews.  We need to live as Jews, because we are Jews and called to live as such by Scripture.

Once I realized that being part of the Jewish community was part of God’s will for my life, I recognized that this could only be ultimately fulfilled by living in community with other Jewish people who love the Jewish Messiah.  

In addition to these personal experiences, I had the joy of planting a Russian Messianic movement.  One element of this movement was starting a Messianic congregation, but there were other parts to it as well.  I began to see how critical it was for there to be a community of Messianic Jews and this was a natural expression of our faith community and allowed us to accomplish many goals that could only take place in community.  We were able to have Jewish weddings, funerals, bar and bat mitzvah’s, holiday events and so on as part of a community of Messianic Jews.  

I am persuaded – given the current climate within the Jewish community and because of the growing yearning for community among younger Jews – that we need to think about building Messianic communities, and doing Jewish evangelism as full time missionaries from a community base, rather than from a more individualistic basis.

I believe we will have greater effectiveness and produce better disciples if we evangelize within a community context and encourage those within the community to live a Jewish life.

I am suggesting that many of the methods and strategies we employ in reaching Jewish people may be utilized within a community setting.  We witness as a community and encourage those we reach to join us!
 This does not countermand the idea that Messianic Jews might be part of local Evangelical churches, as what I am suggesting would work well as a fellowship group within a larger local church.  But, whether the group is an independent congregation, Havurah or the Messianic Jewish fellowship group of a church – the community base for evangelism will produce more lasting fruit. 

We must recognize that times have changed and we need a different approach to the Jewish community. We must present the gospel in a way that not only affirms the Jewishness of the new believer, but one that gives the new believer the opportunity to live a Jewish life.  

I am not arguing for us all to start Messianic congregations, but rather to think in terms of evangelizing from a Messianic community base rather than taking a more individualistic approach to this new generation especially.

We must take our place within the greater Jewish community – and not allow acceptance or the lack thereof to keep from living as both responsible Jews and believers in Yeshua.

Conclusion

Again, we cannot ignore the most common Jewish objection to believing in Jesus – “that if I accept Jesus as my Messiah – I will no longer be a Jew.” If we then, as missions to the Jews do not take some responsibility for helping Messianic Jews keep their identity and grow in it as families, then we are falling into the hands of our objectors!

Again, I am not suggesting that missionaries to the Jews should change their definition of the Gospel message, but to recognize that there is more to evangelism than preaching the right message. We must to take these two elements– identity and community – into deeper consideration.  By employing these two factors in our evangelistic endeavors, I believe we will find many new opportunities that we never knew existed and it will make all that we do more effective and our fruit longer lasting.

Appendix A

The Lausanne Covenant

INTRODUCTION

We, members of the Church of Jesus Christ, from more than 150 nations, participants in the International Congress on World Evangelization at Lausanne, praise God for his great salvation and rejoice in the fellowship he has given us with himself and with each other. We are deeply stirred by what God is doing in our day, moved to penitence by our failures and challenged by the unfinished task of evangelization. We believe the Gospel is God's good news for the whole world, and we are determined by his grace to obey Christ's commission to proclaim it to all mankind and to make disciples of every nation. We desire, therefore, to affirm our faith and our resolve, and to make public our covenant.

1. THE PURPOSE OF GOD

We affirm our belief in the one-eternal God, Creator and Lord of the world, Father, Son and Holy Spirit, who govern all things according to the purpose of his will. He has been calling out from the world a people for himself, and sending his people back into the world to be his servants and his witnesses, for the extension of his kingdom, the building up of Christ's body, and the glory of his name. We confess with shame that we have often denied our calling and failed in our mission, by becoming conformed to the world or by withdrawing from it. Yet we rejoice that even when borne by earthen vessels the gospel is still a precious treasure. To the task of making that treasure known in the power of the Holy Spirit we desire to dedicate ourselves anew. (Isa. 40:28; Matt. 28:19; Eph. 1:11; Acts 15:14; John 17:6, 18; Eph 4:12; 1 Cor. 5:10; Rom. 12:2; II Cor. 4:7)

2. THE AUTHORITY AND POWER OF THE BIBLE

We affirm the divine inspiration, truthfulness and authority of both Old and New Testament Scriptures in their entirety as the only written word of God, without error in all that it affirms, and the only infallible rule of faith and practice. We also affirm the power of God's word to accomplish his purpose of salvation. The message of the Bible is addressed to all men and women. For God's revelation in Christ and in Scripture is unchangeable. Through it the Holy Spirit still speaks today. He illumines the minds of God's people in every culture to perceive its truth freshly through their own eyes and thus discloses to the whole Church ever more of the many-colored wisdom of God. (II Tim. 3:16; II Pet. 1:21; John 10:35; Isa. 55:11; 1 Cor. 1:21; Rom. 1:16, Matt. 5:17,18; Jude 3; Eph. 1:17,18; 3:10,18

3. THE UNIQUENESS AND UNIVERSALITY OF CHRIST

We affirm that there is only one Saviour and only one gospel, although there is a wide diversity of evangelistic approaches. We recognize that everyone has some knowledge of God through his general revelation in nature. But we deny that this can save, for people suppress the truth by their unrighteousness. We also reject as derogatory to Christ and the gospel every kind of syncretism and dialogue which implies that Christ speaks equally through all religions and ideologies. Jesus Christ, being himself the only God-man, who gave himself as the only ransom for sinners, is the only mediator between God and people. There is no other name by which we must be saved. All men and women are perishing because of sin, but God loves everyone, not wishing that any should perish but that all should repent. Yet those who reject Christ repudiate the joy of salvation and condemn themselves to eternal separation from God. To proclaim Jesus as "the Saviour of the world" is not to affirm that all people are either automatically or ultimately saved, still less to affirm that all religions offer salvation in Christ. Rather it is to proclaim God's love for a world of sinners and to invite everyone to respond to him as Saviour and Lord in the wholehearted personal commitment of repentance and faith. Jesus Christ has been exalted above every other name; we long for the day when every knee shall bow to him and every tongue shall confess him Lord. (Gal. 1:6-9;Rom. 1:18-32; I Tim. 2:5,6; Acts 4:12; John 3:16-19; II Pet. 3:9; II Thess. 1:7-9;John 4:42; Matt. 11:28; Eph. 1:20,21; Phil. 2:9-11)

4. THE NATURE OF EVANGELISM

To evangelize is to spread the good news that Jesus Christ died for our sins and was raised from the dead according to the Scriptures, and that as the reigning Lord he now offers the forgiveness of sins and the liberating gifts of the Spirit to all who repent and believe. Our Christian presence in the world is indispensable to evangelism, and so is that kind of dialogue whose purpose is to listen sensitively in order to understand. But evangelism itself is the proclamation of the historical, biblical Christ as Saviour and Lord, with a view to persuading people to come to him personally and so be reconciled to God. In issuing the gospel invitation we have no liberty to conceal the cost of discipleship. Jesus still calls all who would follow him to deny themselves, take up their cross, and identify themselves with his new community. The results of evangelism include obedience to Christ, incorporation into his Church and responsible service in the world. (I Cor. 15:3,4; Acts 2: 32-39; John 20:21; I Cor. 1:23; II Cor. 4:5; 5:11,20; Luke 14:25-33; Mark 8:34; Acts 2:40,47; Mark 10:43-45)

5. CHRISTIAN SOCIAL RESPONSIBILITY

We affirm that God is both the Creator and the Judge of all men. We therefore should share his concern for justice and reconciliation throughout human society and for the liberation of men and women from every kind of oppression. Because men and women are made in the image of God, every person, regardless of race, religion, colour, culture, class, sex or age, has an intrinsic dignity because of which he or she should be respected and served, not exploited. Here too we express penitence both for our neglect and for having sometimes regarded evangelism and social concern as mutually exclusive. Although reconciliation with other people is not reconciliation with God, nor is social action evangelism, nor is political liberation salvation, nevertheless we affirm that evangelism and socio-political involvement are both part of our Christian duty. For both are necessary expressions of our doctrines of God and man, our love for our neighbour and our obedience to Jesus Christ. The message of salvation implies also a message of judgment upon every form of alienation, oppression and discrimination, and we should not be afraid to denounce evil and injustice wherever they exist. When people receive Christ they are born again into his kingdom and must seek not only to exhibit but also to spread its righteousness in the midst of an unrighteous world. The salvation we claim should be transforming us in the totality of our personal and social responsibilities. Faith without works is dead. (Acts 17:26,31; Gen. 18:25; Isa. 1:17; Psa. 45:7; Gen. 1:26,27; Jas. 3:9; Lev. 19:18; Luke 6:27,35; Jas. 2:14-26; Joh. 3:3,5; Matt. 5:20; 6:33; II Cor. 3:18; Jas. 2:20)

6. THE CHURCH AND EVANGELISM

We affirm that Christ sends his redeemed people into the world as the Father sent him, and that this calls for a similar deep and costly penetration of the world. We need to break out of our ecclesiastical ghettos and permeate non-Christian society. In the Church's mission of sacrificial service evangelism is primary. World evangelization requires the whole Church to take the whole gospel to the whole world. The Church is at the very centre of God's cosmic purpose and is his appointed means of spreading the gospel. But a church which preaches the cross must itself be marked by the cross. It becomes a stumbling block to evangelism when it betrays the gospel or lacks a living faith in God, a genuine love for people, or scrupulous honesty in all things including promotion and finance. The church is the community of God's people rather than an institution, and must not be identified with any particular culture, social or political system, or human ideology. (John 17:18; 20:21; Matt. 28:19,20; Acts 1:8; 20:27; Eph. 1:9,10; 3:9-11; Gal. 6:14,17; II Cor. 6:3,4; II Tim. 2:19-21; Phil. 1:27)

7. COOPERATION IN EVANGELISM

We affirm that the Church's visible unity in truth is God's purpose. Evangelism also summons us to unity, because our oneness strengthens our witness, just as our disunity undermines our gospel of reconciliation. We recognize, however, that organisational unity may take many forms and does not necessarily forward evangelism. Yet we who share the same biblical faith should be closely united in fellowship, work and witness. We confess that our testimony has sometimes been marred by a sinful individualism and needless duplication. We pledge ourselves to seek a deeper unity in truth, worship, holiness and mission. We urge the development of regional and functional cooperation for the furtherance of the Church's mission, for strategic planning, for mutual encouragement, and for the sharing of resources and experience. (John 17:21,23; Eph. 4:3,4; John 13:35; Phil. 1:27; John 17:11-23)

8. CHURCHES IN EVANGELISTIC PARTNERSHIP

We rejoice that a new missionary era has dawned. The dominant role of western missions is fast disappearing. God is raising up from the younger churches a great new resource for world evangelization, and is thus demonstrating that the responsibility to evangelise belongs to the whole body of Christ. All churches should therefore be asking God and themselves what they should be doing both to reach their own area and to send missionaries to other parts of the world. A reevaluation of our missionary responsibility and role should be continuous. Thus a growing partnership of churches will develop and the universal character of Christ's Church will be more clearly exhibited. We also thank God for agencies which labor in Bible translation, theological education, the mass media, Christian litterature, evangelism, missions, church renewal and other specialist fields. They too should engage in constant self-examination to evaluate their effectiveness as part of the Church's mission. (Rom. 1:8; Phil. 1:5; 4:15; Acts 13:1-3, I Thess. 1:6-8)

9. THE URGENCY OF THE EVANGELISTIC TASK

More than 2,700 million people, which is more than two-thirds of all humanity, have yet to be evangelised. We are ashamed that so many have been neglected; it is a standing rebuke to us and to the whole Church. There is now, however, in many parts of the world an unprecedented receptivity to the Lord Jesus Christ. We are convinced that this is the time for churches and para-church agencies to pray earnestly for the salvation of the unreached and to launch new efforts to achieve world evangelization. A reduction of foreign missionaries and money in an evangelised country may sometimes be necessary to facilitate the national church's growth in self-reliance and to release resources for unevangelised areas. Missionaries should flow ever more freely from and to all six continents in a spirit of humble service. The goal should be, by all available means and at the earliest possible time, that every person will have the opportunity to hear, understand, and to receive the good news. We cannot hope to attain this goal without sacrifice. All of us are shocked by the poverty of millions and disturbed by the injustices which causes it. Those of us who live in affluent circumstances accept our duty to develop a simple life-style in order to contribute more generously to both relief and evangelism. (John 9:4; Matt. 9:35-38; Rom. 9:1-3; I Cor. 9:19-23; Mark 16:15; Isa. 58:6,7; Jas. 1:27; 2:1-9; Matt. 25:31-46; Acts 2:44,45; 4:34,35)

10. EVANGELISM AND CULTURE

The development of strategies for world evangelization calls for imaginative pioneering methods. Under God, the result will be the rise of churches deeply rooted in Christ and closely related to their culture. Culture must always be tested and judged by Scripture. Because men and women are God's creatures, some of their culture is rich in beauty and goodness. Because they are fallen, all of it is tainted with sin and some of it is demonic. The gospel does not presuppose the superiority of any culture to another, but evaluates all cultures according to its own criteria of truth and righteousness, and insists on moral absolutes in every culture. Missions have all too frequently exported with the gospel an alien culture and churches have sometimes been in bondage to culture rather than to Scripture. Christ's evangelists must humbly seek to empty themselves of all but their personal authenticity in order to become the servants of others, and churches must seek to transform and enrich culture, all for the glory of God. (Mark 7:8,9,13; Gen. 4:21,22; I Cor. 9:19-23; Phil. 2:5-7; II Cor. 4:5)

11. EDUCATION AND LEADERSHIP

We confess that we have sometimes pursued church growth at the expense of church depth, and divorced evangelism from Christian nurture. We also acknowledge that some of our missions have been too slow to equip and encourage national leaders to assume their rightful responsibilities. Yet we are committed to indigenous principles, and long that every church will have national leaders who manifest a Christian style of leadership in terms not of domination but of service. We recognise that there is a great need to improve theological education, especially for church leaders. In every nation and culture there should be an effective training programme for pastors and laity in doctrine, discipleship, evangelism, nurture and service. Such training programmes should not rely on any stereotyped methodology but should be developed by creative local initiatives according to biblical standards. (Col. I:27,28; Acts 14:23; Tit. 1:5,9; Mark 10:42-45; Eph. 4:11,12)

12. SPIRITUAL CONFLICT

We believe that we are engaged in constant spiritual warfare with the principalities and powers of evil, who are seeking to overthrow the Church and frustrate its task of world evangelization. We know our need to equip ourselves with God's armour and to fight this battle with the spiritual weapons of truth and prayer. For we detect the activity of our enemy, not only in false ideologies outside the Church, but also inside it in false gospels which twist Scripture and put people in the place of God. We need both watchfulness and discernment to safeguard the biblical gospel. We acknowledge that we ourselves are not immune to worldliness of thoughts and action, that is, to a surrender to secularism. For example, although careful studies of church growth, both numerical and spiritual, are right and valuable, we have sometimes neglected them. At other times, desirous to ensure a response to the gospel, we have compromised our message, manipulated our hearers through pressure techniques, and become unduly preoccupied with statistics or even dishonest in our use of them. All this is worldly. The Church must be in the world; the world must not be in the Church. (Eph. 6:12; II Cor. 4:3,4; Eph. 6:11,13-18; II Cor. 10:3-5; I John 2:18-26; 4:1-3; Gal. 1:6-9; II Cor. 2:17; 4:2; John 17:15)

13. FREEDOM AND PERSECUTION

It is the God-appointed duty of every government to secure conditions of peace, justice and liberty in which the Church may obey God, serve the Lord Jesus Christ, and preach the gospel without interference. We therefore pray for the leaders of nations and call upon them to guarantee freedom of thought and conscience, and freedom to practise and propagate religion in accordance with the will of God and as set forth in The Universal Declaration of Human Rights. We also express our deep concern for all who have been unjustly imprisoned, and especially for those who are suffering for their testimony to the Lord Jesus. We promise to pray and work for their freedom. At the same time we refuse to be intimidated by their fate. God helping us, we too will seek to stand against injustice and to remain faithful to the gospel, whatever the cost. We do not forget the warnings of Jesus that persecution is inevitable. (I Tim. 1:1-4, Acts 4:19; 5:29; Col. 3:24; Heb. 13:1-3; Luke 4:18; Gal. 5:11; 6:12; Matt. 5:10-12; John 15:18-21)

14. THE POWER OF THE HOLY SPIRIT

We believe in the power of the Holy Spirit. The Father sent his Spirit to bear witness to his Son, without his witness ours is futile. Conviction of sin, faith in Christ, new birth and Christian growth are all his work. Further, the Holy Spirit is a missionary spirit; thus evangelism should arise spontaneously from a Spirit-filled church. A church that is not a missionary church is contradicting itself and quenching the Spirit. Worldwide evangelization will become a realistic possibility only when the Spirit renews the Church in truth and wisdom, faith, holiness, love and power. We therefore call upon all Christians to pray for such a visitation of the sovereign Spirit of God that all his fruit may appear in all his people and that all his gifts may enrich the body of Christ. Only then will the whole world become a fit instrument in his hands, that the whole earth may hear his voice. (I Cor. 2:4; John 15:26;27; 16:8-11; I Cor. 12:3; John 3:6-8; II Cor. 3:18; John 7:37-39; I Thess. 5:19; Acts 1:8; Psa. 85:4-7; 67:1-3; Gal. 5:22,23; I Cor. 12:4-31; Rom. 12:3-8)

15. THE RETURN OF CHRIST

We believe that Jesus Christ will return personally and visibly, in power and glory, to consummate his salvation and his judgment. This promise of his coming is a further spur to our evangelism, for we remember his words that the gospel must first be preached to all nations. We believe that the interim period between Christ's ascension and return is to be filled with the mission of the people of God, who have no liberty to stop before the end. We also remember his warning that false Christs and false prophets will arise as precursors of the final Antichrist. We therefore reject as a proud, self-confident dream the notion that people can ever build a utopia on earth. Our Christian confidence is that God will perfect his kingdom, and we look forward with eager anticipation to that day, and to the new heaven and earth in which righteousness will dwell and God will reign forever. Meanwhile, we rededicate ourselves to the service of Christ and of people in joyful submission to his authority over the whole of our lives. (Mark 14:62; Heb. 9:28; Mark 13:10; Acts 1:8-11; Matt. 28:20; Mark 13:21-23; John 2:18; 4:1-3; Luke 12:32; Rev. 21:1-5; II Pet. 3:13; Matt. 28:18)

CONCLUSION

Therefore, in the light of this our faith and our resolve, we enter into a solemn covenant with God and with each other, to pray, to plan and to work together for the evangelization of the whole world. We call upon others to join us. May God help us by his grace and for his glory to be faithful to this our covenant! Amen, Alleluia!

Appendix B

Relevant Cultural/Personal and Social Issues and Jewish Evangelism

Effective evangelism requires that we understand current trends and felt needs within the Jewish community in general - and with your local Jewish community specifically.

The following is a list of significant Trends in the Jewish Community that could lead to new opportunities for evangelism:

1.  Jewish young people are searching for their roots/heritage.

2.  Interfaith marriage is on the rise
.

3.  The safety and security of Israel is of great concern to the Jewish community.

4.  The issue of Jewish guilt associated with the death of Yeshua is of common concern in the Jewish community.  Take note of the furor in the Jewish community regarding the future release of Mel Gibson’s new movie, The Passion.

5.  The Jewish community is aging in the U.S.

6.  Growing anti-Semitism and the threat of Arab attack in particular has caused the Jewish community to become more insecure and fearful.

7.  The evident and growing concern of evangelical Christians for Israel and the Jewish people has softened the antagonism of Jewish people towards Christianity and provides a Gospel opportunity.

8. The growing interest of Jewish young people in mysticism and Eastern religions – especially in Israel – has caused many Jewish people around the world to become more philosophically and metaphysically curious which provides an open door for the Gospel.

9. The higher profile of the Messianic movement and the proliferation of Messianic congregations is making evangelism less difficult.

10. The issue of dialogue between the Jewish and Christian community is now being debated and is sure to provide new opportunities for discussion and outreach. 

11. Various felt needs and social problems within the Jewish community can also open doors for believers to show Yeshua’s love in very practical ways through service and witness.

The aging population



Immigrants who face many problems 



The mistreatment of woman in the Orthodox community



Drugs



Aids



Homosexuality



Pornography



The ravages of war and terrorism



The growth of virulent anti-Semitism – especially on campuses

A local Messianic community can also be involved in the critical issues within their greater community.  A local church in a non-Jewish area finds it useful to be involved in Civic issues.  However, this is something we have always left for churches and not for Jewish mission agencies.  One of the reasons for this is that we have not identified with our Jewish people and with the community.  We have acted as visitors rather than residents and we really need to dig in deeply to harvest the better fruit.  

When we have a Messianic community that has a distinguished identity, whether that community be a fellowship group or congregation, there are still many new opportunities that are either pre-evangelistic or directly evangelistic that surface.  An individual missionary might not be able to do some of these things, but a community can.

1. Programs in the local school system

2. Local Pro-life related issues

3. Local Drug Programs

1. Relating to the Police Department

2. The Fire Department

3. Hospitals

4. Retirement homes

5. Funeral Homes


6. Schools and Universities
Appendix C

How Does a Messianic Community Do Outreach?

A Natural and Spontaneous Witness

Natural and spontaneous evangelism occurs through the ministry of those  “natural evangelists in the congregation, through either one to one conversations or their inviting them to a congregational activity or service.  This type of witness also takes place through the personal contacts of congregants who invite their friends and family to attend services (regular services or on holidays and they become exposed to the corporate witness of the congregation in worship

This is sometimes all that a congregation is capable of doing at a particular time or season in the life of a congregation.  This natural or spontaneous ministry of evangelism should be encouraged so that personal evangelistic efforts of many can become more effective.  

Oftentimes, this type of witness activities takes place during life cycle events such as weddings, funerals, Bar/Bat Mitzvahs and Bris’ as well as during the major Jewish holidays and may or may not be reflective of any intentional strategy for evangelism developed by a particular congregation.

The above may very well be the major evangelistic strategy of most congregations – a more Old covenant model that invites non-believers into the community to “come and see” rather than going out into the community and witnessing to those who have little connection to the congregation.

Programmed/Intentional Evangelism

Programmed, yet congregationally based evangelism is the result of a particular vision and strategy, is well planned, prepared for, staffed and budgeted.  It coexists with the above approach and actually relies on the natural contacts made by congregants.  The programs could include anything from a lecture series, outreach concerts and street or campus evangelism…and much more.  By nature, programmed evangelism is more regular, involves team coordination and the heavier use of physical, financial and human resources.

Which approach works, spontaneous or more programmed?

The answer is YES… or Both!  These two approaches are absolutely necessary in conducting a vibrant witness to the local Jewish community served by your congregation.

However, I have discovered through the years that God made very few gifted personal evangelists and yet He requires that all believers evangelize.  I also believe that if you do not plan evangelism, organize it, schedule it, resource it and lead it, that it will not happen.  It is oftentimes the last aspect of the congregational life to be programmed.  

We program Shabbat school, men’s and ladies groups, our weekly worship services and much more.  If we do this – then why do we so often leave evangelism to the naturals or to spontaneous efforts, when God and the Holy Spirit work through good planning as well?  In fact, if you do not program your evangelism in a local Messianic congregation, then all outreach is unintentionally being left to the naturally gifted evangelists – who are few and far between.  The rest of us will then feel bad for not fulfilling the Great Commission (Jewish guilt), when if fact there is much that can be done through good evangelistic programming.  

This second way of fulfilling the evangelistic call of the Lord on our congregations is what I call – evangelism for the non-gifted!!  But, since there are oftentimes many elements to an evangelistic project – it allows those of us with varying gifts to fully participate.

Today we will speak a little bit about how we can help the naturals, but honestly they do not need a lot of help.  We will explore the myriad of opportunities available for the rest of us when we witness according to strategy and defined and organized plan – that has been bathed in prayer and fruit of seeking the Lord’s face for guidance in preparing the outreach programs of our congregation.

Appendix D

Various methods commonly used in Jewish Evangelism

Evangelistic Events – such as concerts, debates, lectures etc.

Evangelistic Special services – holidays, life cycle events etc.

Evangelistic Banquets – such as a Passover Banquet etc.

Reaching particular groups within the Jewish community with a particular strategy – the elderly, children, college students, business executives etc.

Multiplying of congregations (when based on transfer it must be distinguished from evangelism – though it will lead to further evangelism)

Street Evangelism

Campus Evangelism

Mall Evangelism

Media Evangelism

Evangelism through Home Groups

Web based local Evangelism

Direct mail Evangelism

Telephone Evangelism

Street Survey Evangelism

Evangelism Explosion

Alpha (Aleph) Programs

Evangelistic Sports Programs

Evangelistic Bible Clubs for children

Personal Evangelism and Visitation of Visitors

Congregational Evangelism Campaigns

Congregational Support Groups Designed for Evangelism:

Divorced Persons Group

Parents with children that have some type of problem

Dealing with various types of addictions




Drugs

Alcohol

Pornography

Health Related needs

� See Appendix A


� In her classic account of missionary biographies, Ruth Tucker draws attention to the events that gradually led to liberal Christianity’s focus upon the social gospel (From Jerusalem To Iryan Jaya: A Biographical History of Christian Missions [Grand Rapids: Zondervan, 1983], 272 – 73). By the twenty-first century, liberal Christianity had abandoned entirely its missionary mandate of proclaiming the Gospel and making disciples of all the nations. This is especially true of the Church’s attitude toward the Jewish people. In 1991 the Bishop of Liverpool, the Right Reverend David Sheppard, was reported as stating: “Our repentance from the terrible things Christians have done to Jews down the centuries, including our own, should include the renouncing the deliberate targeting of the Jewish people” (The Times, 5 April 1991, 5).


� For the classic and enduring defense of this argument, see C. E. B. Cranfield, A Critical and Exegetical Commentary on the Epistle to the Romans, International Critical Commentary (Edinburgh: T&T Clark, 1979), 2: 445 – 591. See also, Thomas R. Schreiner, Romans, Baker Exegetical Commentary on the New Testament (Grand Rapids: Baker, 1998), 469-638; James D. G. Dunn, Romans 9 – 16, Word Biblical Commentary 38B (Dallas: Word, 1988), 517 – 706.


� See Appendix B.


� Alan M. Dershowitz, The Vanishing American Jew: In Search of Jewish Identity for the Next Century (Boston: Little Brown, 1997).


� Lisa Schiffman, Generation J (San Francisco: Harper, 2000).


� Mark S. Kinzer, Post-Missionary Messianic Judaism: Redefining Christian Engagement with the Jewish People (Grand Rapids: Brazos, 2005).


� See Appendix C.


� See Appendix D.


� One does not need to look hard to confirm this fact. Sue Fishkoff draws attention to a recent study by Anna Greenberg entitled, “Grande Soy Vanilla Latte with Cinnamon, No Foam: Jewish Identity and Community in a Time of Unlimited Choices.” Fishkoff writes, “The study’s central finding is that young Jews embrace their Jewish identities, but struggle to find meaningful Jewish communal connections” (“Say It Loud, I’m Jewish and Proud: Study Finds Identity, But Less Affiliation,” JTA, March 26, 2006 [http://www. jta.org /page_view_s tory.asp? intarticleid =16451  &intcategoryid=4]


� For a discussion of intermarriage and its impact upon the Jewish community in America see, Jonathan D. Sarna, American Judaism: A History (New Haven: Yale University Press, 2004), 360 – 62.


� For example, see the Anti-Defamation’s Press Release of August 11, 2003 (“ADL Concerned Mel Gibson's 'Passion' Could Fuel Anti-Semitism if Released in Present Form”). The press release states the following: “After having attended a private screening of Mel Gibson's new film, ‘The Passion,’ the Anti-Defamation League (ADL) today voiced concerns that the film, if released in its present form, ‘could fuel hatred, bigotry and anti-Semitism’ by reinforcing the notion of collective Jewish guilt for the death of Jesus” [http://www.adl.org/PresRele/ASUS_12/4291_12.htm].


� A classic example of the Jewish community’s fascination with Eastern relegions is found in Roger Kamenetz book, The Jew in the Lotus: A Poet's Re-Discovery of Jewish Identity in Buddhist India  (San Francisco: Harper, 1995). 


� The issue of domestic violence within the Jewish community is serious, but rarely acknowledged matter. For some examples, see the following: J. Blum, Domestic Violence in the North American Jewish Community: Issues and Communal Programs (New York: Council of Jewish Federations, 1992); Judith S Antonelli,  "Jewry 'must get real' about spousal abuse: Advocates,” Wisconsin Jewish Chronicle, XVIII, 48  (Dec. 15, 1995): 11; Michael Arnold, "Domestic Violence Coming into Focus in Israel after Official is Accused of Striking His Wife, a New Issue Begins to Surface," Forward (Nov. 29, 1996): 1.











